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PREFACE


	Our  faith in God grows and flourishes deep within us, and is often hard to 
describe to others.  For Latter-day Saints, though, it is an all-important force in our lives: 
it shapes the way we look at the world around us, affects the important choices we make, 
determines our highest goals, and helps build and strengthen our closest relationships 
with others.  It is our way of life.
	In telling the story of the Church of Jesus Christ of Latter-day Saints in the far 
Western Counties of North Carolina, historic facts--names and dates and places--are 
important.  At best, though, those facts only add a helpful flavoring to the true story, 
which is the lives of members of the Church who have lived and worked together to build 
this part of the Lord’s Kingdom. 
	This is the story of the Asheville L.D.S. Stake.  For Latter-day Saints, the term 
“stake” comes from Isaiah’s imagery in describing the Latter-day Zion as a tent secured 
by stakes anchoring it in place.  The Asheville Stake is a group of congregations--an 
extended family of Jesus Christ--firmly anchored in the mountains of Western North 
Carolina.
	The Asheville Stake has a specific geographic boundary.  It has a number of 
attractive and well-kept meetinghouses where regular church services are held.  It has a 
dedicated group of officers who preside over its operation.  Most of all, though, the 
Asheville Stake is a growing body of strong individuals who have struggled to strengthen 
each other, to overcome misunderstanding, persecution and worldly influences, and to 
build the family of Jesus Christ in these Western mountains of North Carolina.  This 
book celebrates the lives of these good people and tells their story.
	We are grateful to all who have contributed to this volume, and who have been 
willing to share their personal experiences and testimony with the rest of us.  Special 
thanks go to Sister Joyce Stair and all those she interviewed and drew from in completing 
her excellent record, included in Part 1, and to each ward and branch Sesquicentennial 
representative for their labors in collecting information from their units.  “The History 
of the Church of Jesus Christ of Latter-day Saints in North Carolina,” written in 1974 by 
Wallace R. Draughton, has been a valuable reference source.
	It is has been a particularly rewarding experience for us to compile this record.

Robert D. and RaeAnn B. Collier, September 1997 







Introduction

	We would like first to thank our Heavenly Father and the Savior Jesus Christ, 
whose work this is.  We as a Stake Presidency have worked together with Brother and 
Sister Collier for the past year to bring this wonderful book about.  Rather, Brother and 
Sister Collier have brought it about, while we have watched and supported them.

	This is truly a wonderful volume.  It is a great testimony of the members of the 
Church.  While it is mostly about the Saints of Western North Carolina, it is a story as 
well of people from many lands who came together to do God’s work.  Those people 
came literally from all over the world, and either settled in this wonderful area, or were 
ancestors of those who have.  It has been a pleasure for us to serve Saints of such 
testimony and heritage as the members of the Asheville Stake.

	The stories of the Hollifield Branch, and the Reader’s Theater whose text is 
included, tell of a great pioneer heritage.  “The Mormon Oak” tells of missionary 
courage.  There are a host of quiet testimonies that speak loudly as we read them.  These 
are testimonies that required courage even though the individual was not facing a literal 
whipping or shooting, but faced trials with quiet faith and conviction.  The wonderful 
families that established a heritage of family prayer and of Scripture study, whatever their 
religious heritage at the time, prepared family members to turn to the fullness of truth 
when it came to them, facing with courage the ostracism of family, mocking of 
classmates, discrimination of employers and derision of neighbors.

	This is a history filled with revelation and miracles.  There are common threads 
and common names that helped weave a tapestry of faith that guides us all today.  In one 
of these testimonies is a remark that “our character is made from the ancestors of our 
past, of our heritage.”  The Church in Western North Carolina is a group of members of 
strong character, building on the testimony of past and present pioneers.

	We especially applaud the youth of the Stake, many of whom still find themselves  
one of only two or three members of the Church in their schools and neighborhoods, and 
yet who attend seminary faithfully while their classmates are still asleep, and who stay 
true and faithful to Gospel Standards as taught by loving parents and by a legacy of rich 
heritage as told here.

	Again, we acknowledge with great thankfulness the work of RaeAnn and Robert 
Collier.  As always, the Lord sent just the individuals needed to do the job, and they 
returned to us with just time to complete these tasks before leaving for their next 
missionary calling.  Thank you.  Also a special thanks to all the members who have made 
a contribution to this great work, whether in the form of this volume, or by other labors, 
faith and testimony.



	We close with a quote from Doctrine and Covenants, 50:24-25:

	“That which is of God is light; and he that receiveth light, and continueth in God, 
receiveth more light, and that light groweth brighter and brighter until the perfect day.
	“And again, verily I say unto you, and I say it that you may know the truth, that 
you may chase darkness from you.”

	This volume is filled with the testimonies of people who have found “the light” 
and have embraced it in their lives and brightened the path for many along the way.  May 
we all be so blessed as to gain from those who have shown us the way, as evidenced in 
this wonderful collection of truths and testimonies.  It is our prayer that we may make 
their efforts worthwhile and brighten our own paths and strengthen our own testimonies 
through “Standing in Holy Places” here with our own families, in our own workplaces, 
and in this great part of the Lord’s Vineyard here in Western North Carolina.

11 October 1997

The Asheville North Carolina Stake Presidency

The Church of Jesus Christ of Latter-day Saints


Ronald H. Lofts

James B. Arnold

B. Lynn Young




PART I

HISTORY OF THE ASHEVILLE STAKE

Beginnings: The early missionary labors

	In some ways, the early settlers of the Western North Carolina mountains had 
more in common with the early people of the mountains further up the Appalachian chain 
than with the “flatlanders” of other areas in the South.  Labors of the early missionaries 
of the Church of Jesus Christ of Latter-day Saints, however, were essentially the same 
all over the South.  That missionary work first began within months of the organization 
of the Church in 1830.
	One of the first missionaries to the South was Wilford Woodruff, who later 
became President of the Church.  He traveled southeastwardly through Kentucky and 
Tennessee in the early 1830s, but apparently did not venture east as far as the difficult 
mountain country of Western North Carolina.  By 1838, however, Elder Jedediah M. 
Grant, who had been proselyting in eastern Tennessee, traveled over the mountains and 
began teaching in the Western Piedmont area, in Surry and adjacent counties.  During the 
next ten years, Elder Grant and others moved into the mountains, establishing branches 
in Burke County and other locations.  He found that the local people had little knowledge 
of the Church except stories coming from false reports that originated with anti-Mormon 
groups, largely in Missouri.  Considerable prejudice against the Church had resulted.  At 
Elder Grant's request, his brother, Elder Joshua Grant, Jr., and Elders S. B. Stoddard, C. 
Bird, and Francis Gladden Bishop joined him.  They directed their initial efforts in 
northwestern North Carolina and southwestern Virginia.1     1	      
Wallace R. Draughton, History of the Church of Jesus Christ of Latter-Day Saints 
in North Carolina (Durham NC: The Durham Ward of the Church of Jesus Christ of 
Latter-Day Saints, 1974), 19, 21.
	As mountain people became more familiar with the elders, there began to be less 
prejudice caused by false stories, and more willingness to hear them out.  Some saw the 
persecution then taking place in Missouri in the same way Mormons saw it, as an 
indication that these were a special people with a special message.  By 1841 Elder Joshua 
Grant, Jr., reported that he had been better received in the Southern mountains than he 
had been in the North.  What opposition he experienced came primarily from the 
educated clergy.  He had established a branch of the Church in southwestern Virginia, 
baptized eighty members, and ordained three men to the Aaronic Priesthood.  In 
September of 1842, he represented a branch of the Church from Surry County, North 
Carolina, which had sixteen members and one Aaronic Priesthood holder, at a conference in Tazewell County, Virginia.2     2Joshua Grant, Jr., Smith County, Virginia, to Church leaders, 28 Sept. 1841, 
Journal History, Church Historical  Department.  This huge collection of primary 
documents relating to Church history is arranged chronologically so that the date 
of the document, or the event referred to by the document, serves as the page number.  
Report of conference at Burk's Garden, Virginia, 11 Sept. 1842, Journal History. 
   
	Missionaries are sometimes assigned to an area because they have either a 
personal or a family connection to that area.  This was the case with Elder John Eldridge, 
who worked in North Carolina in the early 1840s.  Because he had been born in the 
Raleigh area, he began his mission to North Carolina in Raleigh rather than near the 
mountains where the previous work had been done.  Although he had trouble finding 
places either to stay or to preach due to prejudice against the Church, Eldridge was able 
to gain the ear of a number of state legislators.  They invited him to stay as their guest in 
their lodgings and many were excited by the doctrine he taught.  The speaker of the house 
asked him to explain the Book of Mormon to him.  This sympathetic treatment at the 
hands of prominent citizens helped open the way for others to be more tolerant.  Many 
were interested in listening, but few were willing to be baptized.  Elder Eldridge 
attributed their reluctance to join the Church to "concern for popular opinion."  He 
traveled to Fayetteville, New Hanover and then on to Wilmington, where he labored for 
a time.  In the late Spring of 1843, he began his journey west, and traveled toward the 
North Carolina mountains, where he found some of the people converted by the Grant 
brothers.  He "started them to the gathering of the Saints."3     3John Eldridge, Bedford, Indiana, to Brigham Young, 2 Jan. 1844, Journal History.  

The Principle of Gathering

	The principle of “gathering” was a doctrine of the Church which taught that 
America was a promised land where the city of Zion, which would be Christ's seat of 
government during the Millennium, was to be built.  Church policy encouraged converts 
to gather to Zion,4     4After the Church abandoned Missouri, the Zion to which members gathered was 
wherever the main body of the Church happened to be.  In a General Conference 
address on April 6, 1855, Brigham Young specifically defined Zion as "the city of the 
Great Salt Lake, in the Valley of the Mountains, in the settlements of the Utah 
territory," but only for the purpose of gathering.  The Church teaches that Christ's 
seat of government will be in Independence, Missouri.  
 often to the point of subsidizing their transportation expenses and 
providing free land for them once they arrived.  The idea of gathering, and thereby 
starting anew, was particularly attractive to those who had lost their jobs or been cut off 
from friends and family members because of their conversion to Mormonism.  Also, 
active persecution from neighbors and others in their communities added to their desire to leave their homes and join with the main body of the Saints, for protection, if nothing 
else.  Finally, many Appalachian people of that era had only to look to their parents, or 
at the furthest, their grandparents, for an example of pioneering.  A large share of the 
early settlers of the North Carolina mountains were Scotch-Irish immigrants of the mid-1700s who had been “on the move” regularly for many generations. During a two 
hundred-year period, they had moved from Southern Scotland to Northern Ireland--the 
Ulster provinces--and then across the Atlantic to Pennsylvania.  Many of the later 
immigrants moved on down the great Philadelphia wagon road to the Southern 
Appalachians.  Moving west to follow new ideas or new opportunities seemed natural 
to them.5     5William Mulder, "The Mormon Gathering," in Mormonism and American Culture, 
ed. Marvin S. Hill and James B. Allen (New York: Harper & Row, 1972),88-89; 
Arrington, Mormon Experience, 127-129.  
	The Protestant ethics of hard work and Calvinistic discipline were strong among 
these early settlers.  This was not to say that they were a sanctimonious lot.  Humor, good 
times and a hearty fellowship flourished.  Fiddling was popular.  Group singalongs on 
the front porch provided entertainment and bound families together.  “All Day Singing 
and Dinner on the Ground” was a great community event, providing entertainment and 
fellowship for all ages, while helping form the glue that cemented neighbors into a true 
community.  Group efforts were needed in much of the work of these people, as families 
labored together and neighbor helped neighbor.  Also, though, there was a strong sense 
of individualism in thought and action.  A man or woman held stoutly to their own 
beliefs and freedom of action.  Elopement by a young couple, bypassing parental 
resistance to their marriage, was not unknown.

The Importance of Religion

	No attempt to know these folks can succeed without a feel for the omnipresent 
role of religion in their lives--primarily Protestant.  They held a solid work ethic and a 
strong sense of personal responsibility in living The Christian Life.  This was coupled 
with a pronounced element of individualism in spiritual and temporal affairs.  Religious 
thought and discussion, prayer and public worship were ever present.  Gospel music was 
sung not only at church, but at home and in public gatherings.  Preachers were forceful 
in proclaiming their concepts of a proper Christian life, along with the terrible wages of 
sin.  Each man, however, reserved for himself the course that he would take.  Beliefs 
were strongly held; sometimes conflicting but fiercely defended.  In these religious 
traditions was a commonality of experience.  By nature, they were opposed to new ideas; 
particularly concerning religious doctrine.  However, there was a deep concern for 
spiritual values and the element of free agency, so vital to the nourishment of Heavenly 
Father’s plan. 
	Hundreds of these devout people joined the Church in the mountains in the 
1840s.  R. H. Kinnamon reported baptizing over 100 converts and organizing 2 branches 
of the Church during his 22 month mission to western North Carolina and southwestern 
Virginia.  Jedediah Grant had organized 200 members into 7 branches in 7 counties before he left the mission field.  By 1845 he had heard that over 150 more had been 
baptized since his departure.6     6R. H. Kinnamon to church leaders, 24 March 1844, Journal History; Jedediah 
Grant, Philadelphia, to Wilford Woodruff, 12 July 1845, Journal History.
	Persecution of the church in Missouri and Illinois reached its peak with the 
assassination of Joseph Smith on June 27, 1844, and within the next two years, almost 
all Mormons were forced to leave Illinois.  Most missionaries left the field and gathered 
in  Nauvoo to help the main body of the Church prepare for its journey to the Rocky 
Mountains under the leadership of Brigham Young.  When the church sent missionaries 
out again, they went to Europe.  Not only did people there greet them with more 
enthusiasm, but many European converts possessed construction and industrial skills that 
were needed in building a viable economy in the isolation of the Salt Lake Valley.7     7R. H. Kinnamon to Church leaders 24 March 1844, Journal History; Draughton, 
History, 22; Arrington, Mormon Experience, 141-143.   
	Missionaries returned to the Eastern States in 1860, but only for a brief time.  
Brigham Young recalled all missionaries in the United States on June 14, 1861, due to 
the outbreak of the Civil War.  By Fall they had all returned to the Salt Lake Valley.  
Church leaders had urged members, particularly in the South, to travel to Utah with the 
returning elders.8     8Draughton, History, 22; B. H. Roberts, A Comprehensive History of the Church 
of Jesus Christ of Latter-day Saints, vol. 5 (Provo, Utah: Brigham University Press, 
1965), 105-6.
	Church membership records do not exist for North Carolina until 1869, and then 
they are very incomplete for many years.  There is little recorded information available 
about what happened to those who had converted in the 1840s.  Since few members 
remained in Western North Carolina when missionaries returned after the war, it seems 
safe to assume that most of them had emigrated and that most of those who remained had 
lost contact with the Church, though at least one of the Virginia branches was still 
functioning as late as 1864.9     9Fayetteville North Carolinian, Aug. 1864, 2.

Missionary Work Increases after the Civil War

	After the Civil War, a new cycle of conversion and emigration began in the 
Southeast.  Mormons with connections in Appalachia were the first to return as 
missionaries.  Henry G. Boyle, a native of Tazewell County, Virginia, had converted 
there at the age of 18 in 1843.  When his father threw him out as a result, he moved to 
Nauvoo.  His return to Virginia as a missionary in the late 1860s resulted in 200 
baptisms.  He also organized 4 branches totaling 100 members in Surry County, North 
Carolina.  When released from his mission in 1869, he took 119 converts back to the west with him.10     10Henry G. Boyle, Westfield, Stokes County, North Carolina, to editor of Deseret 
News, 3 July 1869, Journal History.  
	James Whitaker, a member of one of the pioneering families of Fairview in 
Buncombe County, North Carolina, had moved to Missouri in 1834 for his wife's health.  
They  became converted to the Church there, in 1838.  His home in Missouri came under 
mob attack, and with the rest of the members of the Church, he moved his family to 
Illinois and there helped establish the city of Nauvoo.  Later, he served as a bodyguard 
for Joseph Smith.  He was one of the last Mormons to leave Nauvoo in January of 1846.  
A skilled wheelwright, he stayed at Winter Quarters, Iowa,11     11Winter Quarters was the first large way station along the route to Utah.  Since 
many of the people who fled Nauvoo had lacked sufficient time to prepare adequately, 
they needed to supply themselves properly while at Winter Quarters. to build and repair wagons 
for other members going west.  Finally arriving in Utah in 1850, he became a successful 
farmer and rancher, as well as the owner of a molasses mill.  All 18 of his children 
remained in Utah and Idaho, and most of them remained active in the Church.
	During that time, he remained in touch with his family in North Carolina, and he 
finally returned to Fairview himself in 1874.  He came partly to collect family history and 
do genealogy work, but also had desires to teach his relatives about the Mormon Church.  
He was successful in converting many of his relatives, including his brothers Henry and 
Joshua and their wives, his sisters Sarah and Martha, and Henry’s daughter Miriam and 
her husband Jesse Warren, among others.  Many of them stayed in Fairview, and it 
became for years a center of Mormon missionary effort in  Buncombe County.  Because 
those who were converted had previously been pillars of the local Baptist Church, 
Fairview also became a center of anti-Mormon sentiment.  “Little Utah Mountain” in the 
Fairview area, got its name when Mahala Whitaker, James' niece, decided to go West 
after her conversion and sold her inheritance, 100 acres of land, to raise the money for 
the family’s transportation.  Bruce Whitaker’s history records, “For a while in the 1870s 
and 1880s it appeared that the whole town would convert to the Mormon Church.  Henry 
Whitaker and most of his family claimed to be Mormon converts and were dismissed 
from Cane Creek (now Fairview) Baptist Church for their beliefs.” 12     12C. Bruce Whitaker, The Whitaker Family of Buncombe County, NC and 
Genealogies of the Reed, Harper, and Wright Families (Asheville, North Carolina: 
Ward Publishing Co., 1989), 3-15, 67-68, 118.      

The Southern States Mission

	Due to the success of these individual missionaries, the Church opened a new 
Southern States Mission based in Shady Grove, Tennessee, in 1875, with Henry G. Boyle 
as president.  At this time there were 275 members of the Church living in all of the 
thirteen states making up the Southern States Mission.  In 1878 John Morgan succeeded Boyle and the mission headquarters were moved to Chattanooga, Tennessee. During his 
13 years as mission president, President Morgan became well known all over the South.  
At one time the Atlanta Constitution, wrote of him: "he was brave, aggressive, shifty and 
eloquent.  He begged no quarter and made no concessions but went ahead preaching his 
faith as one inspired.  Nothing could daunt him, and very few men could argue with 
him."13     13Atlanta Constitution, 20 Aug. 1879, Journal History.  He drew attention to the Church--mostly favorable--at a time when it was the 
subject of negative publicity nationwide.14     14Roberts, Comprehensive History, 558-9.
	By the 1870s, negative publicity about the Church was becoming common, and 
conditions in Appalachia contributed to a situation in which violence could occur.  By 
that time, the “local color” movement in American literature had established Appalachia 
as a distinct region in the American mind, and people in the mountains were beginning 
to resist “outsiders.”  Perhaps more important, local Republican politicians in the 
mountains tried to make much of people's feelings about the Civil War to persuade 
mountaineers to see themselves as different from the rest of the South.  Although this 
strategy was not successful in defeating the Democrats, it did lead to a sense that local 
communities were being threatened by outside forces and influences.  Many of the 
mountain people with their Scotch-Irish heritage, had in fact moved into the mountains 
largely because they could “live apart” and follow their own ways without interference 
from others.  Local politicians, including judges, sheriffs, and prosecutors, became more 
responsive to the local communities' concerns in order to stay in power.  According to 
one regional scholar, Gordon B. McKinney, "the guiding principle during the years 
between 1872 and 1892 was not an ideology, but the defense of the community."15     15McKinney, Republicans, 6-9; Shapiro, Appalachia, 3-18.
	In a region with such a rich heritage of independent thinking and suspicion of 
outside influences, the formation of anti-Mormon mobs should not have been surprising.  
Most of the anger of the mobs was directed at the missionaries, who were seen by 
Southerners as a threat to the "peace and integrity of their homes."16     16Atlanta Constitution, 20 Aug. 1879, Journal History.  Bands of armed, 
mounted men would ambush missionaries when they could find them in isolated areas, 
whip them, and run them out of the county.

The Joseph Standing Martrydom and Anti-Mormon Sentiment

	  A few such confrontations proved fatal. One of the best-known happened in 
Whitfield County, Georgia, on July 21, 1879.  Elder Joseph Standing and his companion, 
Elder Rudger Clawson, were met by an armed mob, who told them to leave the area 
immediately, and threatened their lives.  After some heated discussion, the two elders 
were forcibly held for a time.  When Elder Standing picked up an unguarded gun and tried to force his captors to release him, they fired on him, killing him instantly.17     17Millennial Star, 25, Aug. 1879, Journal History.
	Whitfield County is in northeastern Georgia, near both Western North Carolina 
and Eastern Tennessee.  The missionaries, including Elder Standing and his companion, 
Elder Rudger Clawson, traveled widely, frequently crossing state lines as they labored 
among the mountain people.  Anti-Mormon sentiments appear to have traveled the same 
route.  The day before Elder Standing's death, another mob dragged six members of the 
Church from their homes in Brasstown, North Carolina, and whipped and clubbed them.  
After warning them to stop providing food and lodging for the elders, the mob ordered 
them to leave the state within four weeks or risk being killed.18     18Since missionaries of this era traveled "without purse or scrip," they needed to 
rely on the hospitality of members and friends of the Church to survive in the field.  In Shoal Creek, North 
Carolina, another mob had threatened members and tried to harm the elders but had 
failed to capture them.  Elder Joseph H. Parry was whipped and ordered to leave Nottley, 
North Carolina, before he had time to mail the letter he had just written to a friend about 
the Brasstown incident.19     19Joseph Hyrum Parry, Nottley, North Carolina to Mrs. Parry, Utah, 20 July 1879, 
Journal History; Joseph Hyrum Parry, England's Point, North Carolina to William 
Budge in England, England, 4 Aug. 1879, Journal History.    (See Part 2, “Murphy,” for Elder Parry’s story.)
	Both Elder Parry and Elder Standing had asked state and local officials for 
protection from mob activity.  Standing, in a letter to the governor of Georgia on June 
12, 1879, explained the need for state intervention by writing that "laws, where prejudice 
exists, are not always executed with impartiality."  Ironically, J. W. Warren, Secretary 
of the Georgia Executive Department, sent his reply promising immediate investigation 
and prosecution on the day that Elder Standing was shot.  Three out of the twelve men 
indicted by the grand jury for the crime were arrested on August 14.  Elder Standing 
appears to have been an accurate judge of the probable temper of local juries and 
officials.  The three were acquitted on October 15, 1879, and the other nine men indicted 
were never arrested.20     20Millennial Star, 25 Aug. 1879, Journal History; Deseret Evening News, 14 Aug. 
1879, Journal History; New York Times, 26 Oct. 1879, 2.
	In response to Elder Parry's letter requesting protection, North Carolina Governor 
Thomas J. Jarvis instructed all county sheriffs to suppress mobs and arrest those who 
participated in their raids.  Lacking confidence that anyone would pay attention to the 
letters, most of the members of the Church in Cherokee and Clay counties tried to sell 
their belongings so that they could leave.  Since they were unable to get fair prices under 
these circumstances, they lacked the money for transportation to Utah.  Elder Parry wrote 
home to ask for help for them.21     21Joseph Hyrum Parry to the editors of Deseret Evening News 29 Aug. 1879,
 Journal History.
	Frequently, anti-Mormon sentiments were published in the press in the 1880s and 
1890s.  An article entitled “Deviltry of Mormons,” published in the Chattanooga 
newspaper on February 8, 1889, objected both to the structure and the doctrine of the 
Church.  It is accused the missionaries of preying on weak and ignorant people in the 
“mountain district and localities removed from the influence of the enlightenment of 
cities or towns.”  It is suggested that the “gentlemanly” demeanor of the Mormons just 
added to the insidiousness of the threat they posed to the community.  An editorial in the 
Greenville Weekly News on November 17, 1885 advocated running Mormon missionaries 
out of town under threat of death.  The Ku Klux Klan also became involved in raids 
against  Mormons.
	Many communities held "indignation meetings" to pass resolutions demanding 
that missionaries leave town.  Elder Charles T. Brain refused to obey such an order from 
the "leading citizens" of Burke County, North Carolina, on the grounds that they lacked 
the proper authority to issue it.  His statement that "I do not know how the matter will 
terminate, but knowing what I am doing, I care less, for God rules and reigns, and I feel 
first rate" was typical of the attitude of most elders at the time.22     22Charles T. Brain, to Deseret News, 25 Sept. 1882, Journal History; Bear Lake 
Democrat, 7 Oct. 1882, Journal History.  Elder Edward H. Snow 
figured that his first experience with a mob showed that he was a success as a missionary.  
Elder James H. Moyle  considered that he and his colleagues met "with about enough 
opposition to keep us on our guard."  The correspondence and diaries of many 
missionaries who served in the Southern mountains between the 1870s and the 1890s 
show the quiet courage with which they continued to work in spite of mob threats and 
violence, until officially released.  These brethren truly believed that God was on their 
side.23     23Edward H. Snow, Whittier, Swain County, North Carolina, to Deseret Evening 
News, 20 May 1887, Journal History; John Alfred Spendlove, "Reminiscences" (n.d.), 
in possession of the Church Historical Department; James Henry Moyle, "Diary" 1879, 
1880, "Brief Account of the Mission of James Henry Moyle to North Carolina," in 
possession of the Church Historical Department; J. T. T., to Deseret Evening News, 28 
March 1887, Journal History; James H. Moyle, Bridgewater, Burke County, North 
Carolina to Deseret Evening News, 16 Feb. 1881, Journal History.
Public Opinion Moderates

	Not all mountaineers saw the elders as a threat.  In the early correspondence and 
missionary diaries, there are almost as many accounts of friends who stood up for the 
missionaries' right to speak and the people's right to hear new ideas, as there were 
accounts of mobs.  For example, when Elder John Alfred Spendlove and his companion, 
Elder U. E. Curtis, were speaking at a meeting at the home of a Mr. Aldredge, a mob of 
20 men armed with sticks came and called for Aldredge.  When the mob demanded that 
he let them take the elders, Aldredge replied, "I am a free born American and I have 
plenty of old irons in the house and I know where to use them.  Listen to them and if they preach anything that is not in the Bible I will not let them come anymore."24     24Ibid.
	Indeed, at that meeting, as at many others, it was the elders' proficiency in using 
the King James Version of The Bible that won them audiences, if not converts.  Most 
missionaries cite instances when they were challenged to debate local sectarian preachers 
on scripture and won, usually by default, when their opponents withdrew without 
speaking.  Although missionaries did not receive as much formal training for their work 
then as they do today, they were all experts on the Bible verses which supported their 
doctrine.  Since individual Mormons have always been responsible for knowing the 
gospel for themselves, they were well equipped for expounding scripture to other laymen.  
Some, like Elder Spendlove, wished that they had studied the gospel more thoroughly 
before coming to the mission field.  However, the more experienced elders soon trained 
the new ones.  The necessity of constantly defending their beliefs soon made them 
proficient in doctrine and skillful in public speaking.  The men who had mobbed 
Aldredge's house stayed and listened to the elders preach.  They later admitted that the 
elders had "shown them things in the Bible they had never seen before."25     25Ibid.
	Press coverage about the Church in the 1870s and 1880s indicates that not 
everyone was ready to join the national anti-Mormon campaign.  Not long after the 
whipping incidents in Brasstown and Nottley, the elders were invited to speak in the 
Murphy, North Carolina, Courthouse.  The Charlotte Observer printed a positive 
announcement for a meeting at the Charlotte Courthouse in 1875.  Five hundred people 
attended a conference of Church members in Surry County, North Carolina, apparently 
without negative reactions.  Although the New York Times had simply reprinted the 
Atlanta Constitution's very negative editorial about Elder Joseph Standing's murder, it 
printed a much fairer account of the trial and acquittal of his alleged attackers.26     26Salt Lake Herald, 27 Aug. 1879, reprint from Omaha News, 20 Aug 1879, Journal 
History; Deseret Evening News, 21 Dec. 1875, Journal History; Report of conference 
of North Carolina and Virginia conferences of the Southern States Mission, 25 July 
1880, Journal History; Atlanta Constitution, 20 Aug. 1879, Journal History; New York 
Times, 8 Aug. 1879, 26 Oct. 1879. 
	By the turn of the century, a pattern had developed that in many ways continues 
to the present.  Among those who were educated and were correctly informed about 
national affairs, the Church was highly regarded, and such people were generally 
friendly.   The national press publications, including weekly news magazines, have 
gradually become more and more favorable in their commentaries about L.D.S. Church 
affairs.  Among those, however, who were poorly informed and listened mainly to gossip 
and heresay, severe prejudice was often the rule, and mob violence incidents continued 
in rural areas on through the 1890s and into the 1900s.
	In May of 1897, two Elders in Elk Park, in Mitchell County, were beaten by a 
mob.  They made their way to the local hotel where they were staying as guests of the proprietor.  He angrily shot his revolver in the direction of the mob, causing them to run 
for their lives.  Such incidents of actual physical violence gradually reduced over the 
years and today have become largely “a thing of the past.”   However, very strong anti-Mormon sentiments persist among the less informed, and the Church still copes with 
their effects.  One example is the difficulty still being experienced with local sentiment 
and often withe public officials when plans are made to buy property or build Curch 
buildings.

Missionary Work among Native Americans

	Another aspect of missionary work was the special attention given to Native 
Americans.  The Book of Mormon identifies a race of people called Lamanites, who 
populated the Americas widely at the time its record ended in 421 A.D.  The Lamanites 
were descended from the House of Israel, and the Church considers Native Americans 
their descendants.  For this reason, the Church has always been interested in reaching 
Native Americans in its missionary work.  In doing so, missionaries see themselves as 
instruments of God in keeping his promises to the House of Israel.  Accordingly, 
missionaries in Western North Carolina have often paid special attention to the 
Cherokees living here.  During the late nineteenth century, the Cherokees received them 
warmly enough, but as far as is known, none were converted.  Although their schools 
were run by Quakers employed by the federal government, about three-fourths of the 
Cherokees were either Baptists or Methodists.  Elder Edward H. Snow found that whites 
living near the Cherokees were so prejudiced against Mormons that they threatened to 
tar and feather him for trying to teach them that their ancestors had been part of a people 
who had received the guidance and blessings of God over a period of many centuries 
before the coming of Europeans to the Americas.27     27McConkie, Doctrine, 528-9; Edward H. Snow, Whittier, Swain County, North 
Carolina, to Deseret Evening News, 20 May 1887, Journal History; J. T. T., Asheville, 
Buncombe County, North Carolina, to Deseret Evening News, 28 Mar. 1887, Journal 
History.  It would not be until 1947 that 
missionary work really began to bear fruit among the Cherokees.  Since that time, 
however, many have joined the Church and there are third and fourth-generation 
members at present.
	Missionary work was also successful among the Lumbee Tribe in the area of 
Lumberton and especially in Pembroke NC, and a strong branch of the Church has 
functioned in Pembroke for many years.  Perhaps the greatest success of all missionary 
work came about just over the South Carolina border near Charlotte NC, where the 
Catawba tribe began to wholeheartedly accept the Gospel and to join the Church in large 
numbers early in the twentieth century.  Tribal leaders such as Chief Blue became 
members, and also became Priesthood leaders in the Catawba Branch and later the 
Catawba Ward.  A meetinghouse was built on the Catawba reservation in the 1920s, 
which was replaced by a second meetinghouse completed in 1952.  That meetinghouse 
has been in turn replaced by a large and modern meetinghouse completed in the 1980s.   

Converts who remained in the Mountains

	There is some evidence that a number of converts from this era remained in the 
mountains rather than gathering to the West.  Some of the names of people baptized 
show up again as parents of children given blessings years later.  These people formed 
the core of a circuit of families that the elders visited as they traveled about in the 
mountains.  Elder Spendlove mentions teaching a wealthy man who hesitated to join the 
Church because he did not want to leave his home and farm in North Carolina.  During 
times of economic hardship, such as the depression of the mid-1890s, cash was even 
scarcer in the mountains than usual.  It is became impossible for many mountain people 
to raise the necessary money for their transportation to the West.  However, many 
converts did eventually emigrate to the West.  Elder Moyle suggests that people from the 
coast went to Utah and people from the mountains went to Colorado, where the Church 
had founded colonies.28     28Spendlove, "Reminiscences"; Record of Members, 1869-1898, in possession of the 
Church Historical Department; James H. Moyle, Bridgewater, Burke County, North 
Carolina to Deseret Evening News, 16 Feb. 1881, Journal History; Edward H. Snow, 
Whittier, Swain County, North Carolina to Deseret Evening News, 20 May 1887, 
Journal History; J. T. T., Asheville, Buncombe County, North Carolina to Deseret 
Evening News, 28 March 1887, Journal History.  
	 During the late nineteenth and early twentieth centuries, the Mormon converts 
who stayed in western North Carolina generally did not form organized branches.  They 
worshiped together in informal groups organized along kinship lines.  It is was not until 
the population movements caused by the Depression and World War II that Mormons in 
the mountains began to catch up with other parts of North Carolina in organizing 
branches and implementing the full program of the Church.

The early 1900s--The first permanent congregations in Western North Carolina

	In the 1890s and the early years of the new century, major social changes began 
coming about in both the nation as a whole, and also in the West where the Church was 
centered.  These changes slowed emigration to the West, and also resulted in changes in 
the acceptance of missionary labors in the Western North Carolina mountains.
	One important change came from a surge of industrialization.  The American 
economy was in the midst of changing from one based on agriculture, to one based on 
factories in and near the cities.  In Western North Carolina, as in the rest of the nation, 
many wage earners moved from farms to work in industries in the larger towns and cities.  
The social changes that came with the growth of industry were seen by many as 
threatening the family, which had always been at the center of mountain society.
	As the effects of the industrial revolution began to be felt in the mountains, hard 
pressed mountaineers were glad to find opportunities to work at industrial jobs and still 
stay in their beloved mountain surroundings.  However, the delicate interdependence 
between individual, nuclear family, and extended family was disrupted when some family members moved into town to work.  Especially if they lived in company villages, 
they became dependent on their employers to provide the schools, churches, and social 
activities that had traditionally been organized around their extended families.  Once the 
new middle class had replaced the family patriarchs in the political power structure, and 
outside investors had assumed economic control of the region, many mountaineers felt 
alienated from their own society.29     29Ronald D. Eller, Miners, Millhands and Mountaineers: Industrialization of the 
Appalachian South, 1880-1930 (Knoxville, University of Tennessee Press, 1982),  
86-7, 182-192.
	At the same time that people in the Appalachians were facing these changes, 
Mormons were dealing with the changes being brought about by enforcement of the 
Edmunds-Tucker Act of 1887, which declared the Church unconstitutional and resulted 
in federal confiscation of almost all Church property.   The act primarily sought to end 
the practice of polygamy, that was the source of much of the anger towards the Church.  
Its provisions, however, threatened almost all practices of Mormon life.  In particular, 
losing control of their temples meant likely desecration of those sacred structures, 
normally closed to non-members, and threatened the key practices of temple ordinances 
such as marriages for eternity and proxy work for the dead.

The “Manifesto” and National Acceptance

	 Church President Wilford Woodruff wrote in his journal on September 25, 1890, 
"I have arrived at a point in the history of my life as the president of the Church...where 
I am under the necessity of acting for the temporal salvation of the Church."30     30Arrington, Experience, 183.  The same 
day he released a declaration directing all Mormons to stop contracting polygamous 
marriages.  The membership of the Church voted unanimously to sustain this new policy, 
known to Mormons as the Manifesto, at General Conference on October 6, 1890.31     31Doctrine and Covenants, Official Declaration 1; Arrington, Experience, 183-4.  
	In addition, the Church made changes that assured the Federal Government that 
it would never again seek to maintain its economic and political control of the Territory 
of Utah.  Those changes marked a major clarification of Church attitude toward its 
members’ involvement in local and national politics.  Ever since that time, Church 
leaders have repeatedly urged members to be active in the political party of their choice, 
but have refrained from specific endorsements of any candidates.  This “hands off” 
attitude was rewarded by  Congress  returning Church property and passing the enabling 
act for Utah statehood in 1894.  The Church had brought itself into line with America's 
democratic, free enterprise ideals at a time when the new national economic and political 
elite were moving away from them in practice.32     32Arrington, Experience, 184; Brent G. Thompson, "Biographical Note" from the 
register of the James Henry Moyle Collection, in the possession of the Church 
Historical Department, compiled July, 1975.  The Church attitude of keeping away from politics yet being vigorously involved with moral issues, has proved a great benefit 
in the progress of the Church ever since, and has continued to build the respect of 
national and world leaders.  
	Missionary activity continued as usual in the South, including many elders being 
assigned to the mountains.  The religious bigotry that had grown out of the agitation of 
the "Mormon question" during the 1870s and 1880s did not die out overnight.  However, 
the strength of commitment which had resulted from violent persecution added to the 
effectiveness of the missionaries.  Elder Parry's prediction that "this relentless and 
unhallowed persecution is causing a deep awakening among thinking people and much 
good will undoubtedly be the outcome of it," appeared to have been justified.33     33Joseph H. Parry, Vanzant's Store, Fanning County, Georgia to editors of the 
Deseret News, 29 Aug. 1879, Journal History.  
	
Mormons Accepted in the Mountains

Furthermore, Mormons now felt they had something in common with Southerners.  
When a Methodist minister heckled Elder Ben E. Rich, Southern States Mission 
President, about polygamy during a conference held in the Law Building in Goldsboro, 
North Carolina, in December, 1900, Rich responded by comparing the Church's 
resistance to federal laws against polygamy to the South's resistance to abolitionism and 
Reconstruction.  He suggested that during Reconstruction, the South had been governed 
by Northern men who had used their power in their own interests.  At the end of 
Reconstruction, "the government was placed in the hands of statesmen.  Now what we 
want is for the people to take the Mormon question out of the hands of religious bigots 
and place it in the hands of statesmen."34     34Minutes of meeting of the North Carolina Conference of the Southern States 
Mission, 19 Dec. 1900, Journal History. 
	Others noticed the parallels between the experiences of the Church and the South, 
particularly the Appalachian South.  When the Kentucky Federation of Women's Clubs 
ran a settlement encampment at Sassafras, Knott County, Kentucky, in the summer of 
1901, one of the four teachers present was Mary E. McCartney, who had spent the years 
from 1887 to 1893 as the principal of a Presbyterian mission school in Richmond, Utah.  
These encampments were part of a rural settlement movement proposed by John P. Gavit 
in the late 1890s to meet the educational and social needs of rural people.  
	Because they were isolated from the growing markets of the mid-nineteenth 
century, mountain farms were more self-sufficient than other American farms of the era.  
Often, farm families would barter for the goods they needed from the local merchant 
because there was a scarcity of cash.  In turn, this system insulated the mountain 
economy from the wider swings of the nation's cash economy.  Farms were small and 
usually worked with primitive hand tools because large agricultural machines were not practical on mountainous terrain.35     35Ronald D. Eller, Miners, Millhands, and Mountaineers: Industrialization of the 
Appalachian South, 1880-1930 (Knoxville: The University of Tennessee Press, 1982), 
16-22. 

The Message of Family Support

	One reason for the appeal of the Mormon message was its strong support of 
family life.  The family was at the center of Appalachian society.  The economy revolved 
around the family farm.  People voted according to family loyalties.  Associations outside 
the nuclear family such as school and church usually followed ties with extended family.  
There were few class distinctions; people's place in society was defined by their place 
within their family.  Extended families often gathered to help members with especially 
heavy work, such as clearing new ground and building new barns.  People had a sense 
of obligation to the community.  Individuals often gave up personal desires when needs 
of the family were greater.  In return, they could depend on the family to provide for 
them.  One's relationship to the land and the family was more important than one's 
material wealth.  This outlook often caused outsiders to judge mountaineers to be lazy 
and unambitious.  Mormons, however, saw this as evidence that the mountain people 
were less worldly and therefore closer to the ideal of being “in the world but not of the 
world”--more spiritually in tune.36     36Ibid., 28-38.
	It is small wonder then, that when Mormon missionaries came teaching about a 
unity that came from "the Spirit of God which makes us one," mountain people listened.  
Many missionaries who worked in western North Carolina in the late nineteenth and 
early twentieth centuries reported that people often commented on the fact that the 
members of the Church seemed to be like one family.  Brigham Young had always 
stressed the need for the saints to be completely self-sufficient as a people.  What the 
Mormons taught as the ideal society was very similar to the traditional Appalachian 
society, which many felt was being threatened by the growth of industry..  Although few 
people were willing to break with their own religious traditions and join a new Church, 
they were tolerant of one which taught a way of life so similar to the traditional society 
that they were already beginning to idealize.37     37Deseret Evening News reprint of Chattanooga Times report of mission conference 
in Chattanooga, 22 Dec. 1900, Journal History; Improvement Era, May 1913; October 
1914; September 1916.
	During this time, missionaries were few, and were assigned to large territories.  
This meant they usually kept to a well-established path, staying in a given location for 
two or three days to a week, then moving on.  They mainly visited the mountain counties 
during the warmer months, because of the difficulty of winter travel in the mountains. 

	Many converts continued to move West or to move to other locations where there 
were more members of the Church.  However, in the period from 1890 through 1920, 
several strong members remained in their ancestral neighborhoods, converting relatives 
and family members, and forming a nucleus of members that gradually grew into a 
number of the earliest permanent branches of the Church.
	It is important to know that this meant a harvest of early Saints that were a hardy 
breed, people of great faith and used to hard work.  Most were farmers, but some were 
storekeepers, peddlars, ran sawmills and grist mills.  One was a “snake oil doctor.”  They 
wrested a living from the hills and tilled small patches of arable land, worked gardens, 
kept a small coop of chickens and ran livestock in forest glades.  Meat was smoked or 
canned.  Women toiled over wood-burning stoves.  Tools were made and repaired at 
home.  Family sawmills such as the one run by Carl Boyd in Turkey Cove were run to 
both process lumber for family use as well as domestic sale to provide cash for the few 
“outside” needs.
	While today’s highways and electronic communication have brought “city ways  
to much of the mountain area, it is still possible to travel far enough up a mountain cove 
that one can find folks living yet in those time-honored ways.  Jim Cannon recalls trips 
to remote coves where, when he announced that he was “from the Church,” there was a 
sudden scurrying around to hide snuff cans.  Jim Arnold, who moved from Utah to the  
Brevard area in the early 1960s, remembers a home teaching visit to Sister Zora 
Galloway.  He found her shucking dry corn by hand and offered to help, only to be 
embarrassed in finding he could in no way keep up with her seemingly frail hands.   
Some of the old weaknesses die hard, but the old hospitality and genuine caring for each 
other persists--and the strengths are more important than the weaknesses. 

Early Pioneers in WNC
  
	Among the earliest of those stalwart Saints were Samuel Fleming Crisson and his 
family as well as the Hollifields in McDowell County, William C. Millsaps and Joel 
Sawyers and their families in Graham County, and D. L. Hardin in Cherokee County.  
In that period as well were established the Ball families of Wilkes County, the Hiatts of 
Surry County, the Winters of Mitchell County, the O’Shields and Galloways of 
Transylvania County  and the Keith family of Buncombe County.  The Keiths, for 
example, were baptized in 1901 and soon moved to Utah, but in 1920 one of their 
daughters, Lucille, returned to marry and live in Asheville where her children and 
grandchildren helped add strength to the Royal Pines Branch.  As we reach the centennial 
anniversary of those early converts’ baptisms, their great-grandchildren are providing 
great strength in the membership as well as providing leaders for wards and stakes in 
their local areas, and also in the larger metropolitan areas of Charlotte and Atlanta.
	As those early pioneers of the Church in Western North Carolina joined the 
Church and began establishing the Gospel in the mountains, though, all of that growth 
and acceptance of the Church was far away in the future.  True, missionaries in the field 
began to report that prejudice against the Church was dying out in the early twentieth 
century.  It is was becoming less difficult for them to find places where they were 
permitted to speak.  More people came to hear them and many bought their literature.  They found people in the country districts to be more tolerant than those in the cities.38     38Improvement Era, May 1913; Sept. 1916; July 1918; Oct. 1927; Mar. 1928.
	Although actual beatings and mob action against Church members had greatly 
reduced after the Church announced the end of polygamy, negative publicity would 
inspire incidents of violence from time to time.  For instance, when the Senate began 
hearings to decide whether or not to seat Reed Smoot, an Apostle of the Church who had 
been elected to represent Utah, in January, 1904, the hearings fed controversy in the press 
over whether the Church had truly stopped practicing polygamy.  This controversy lasted 
until the Senate finally decided to allow Smoot to take his seat in 1907.

Burning the Harker’s Island Meetinghouse

	The best known incident of violence in North Carolina during this period 
occurred on the coast.  In 1906 the meetinghouse on Harker's Island was burned down.  
Afterwards, when members continued to hold meetings on the burned-out site, they were 
threatened with loss of their personal property if they continued.  When missionaries 
came to the island, they were attacked by a mob of 40 people led by a local minister.  The 
mob tried to prevent the elders from leaving the island, but Church members prevented 
harm to the elders by distracting the mob while they managed to escape.  It is was a 
dramatic incident which only served to harden opinion against the Church, while 
strengthening the commitment of the saints on Harker's Island.  The Deseret News 
blamed this and other vigilante violence in the South on reprints in Eastern newspapers 
of a false and inflammatory story published in the Salt Lake Tribune, a Salt Lake City 
paper that at that time was published by anti-Mormons.  At least some of the national 
controversy about the Church was still originating in Utah politics.39     39Arrington, Experience, 247-8; Deseret News, editorial, 22 Aug. 1906, Journal 
History.  On Harker’s Island, 
however, the persecution had little effect on the growth of the Church.  The congregation 
continued to grow, until at present, the L.D.S. Ward of Harker’s Island is the largest 
church congregation on the island.
	With the coming of World War I, elders faced a new hazard that had more to do 
with their being strangers than with their being Mormons.  Elders David Buhler and 
William S. Hamblin were arrested as German spies three times in the spring of 1917.  
They were released as soon as they showed their minister's certificates and their copies 
of the Book of Mormon.  They sometimes had trouble finding lodgings and places to 
preach because of intolerance, but they did not suffer violence at the hands of mobs.  
Their greatest hardships stemmed from a transportation system which was still very 
primitive and from the humble lifestyle of many of those with whom they stayed.  They 
often served as the only priesthood holders available.  At one time they officiated at a 
memorial service for a woman who had died two years before, because there had been 
no one to conduct one earlier.  In 1916 Buhler reported that Augustus Ball from Gilreath, 
North Carolina, which is in the Western Piedmont, had been set apart by Southern States Mission President Charles A. Callis to serve a mission.  It is clear that at this time the 
Church was on a stronger organizational footing in the central and eastern parts of the 
state than it was in the mountains.40     40David Buhler, Diary 1915 May-1917 July, in possession of Church Historical 
Department.
	
The First Permanent Congregations in WNC 

It is was in the years just before World War I that the first two congregations became 
established in the Western North Carolina mountain region, that were to grow into 
present-day congregations of the Asheville Stake.  It is’s interesting that those first two 
groups began at nearly the same time, and as a result of incidents almost identical in 
nature.  It is further interesting to note that the locations where those two groups began, 
Marion and Murphy (some one hundred fifty miles apart), are now at the westernmost 
and easternmost boundaries of the current Asheville stake.
	In Santeetlah, near Robbinsville, two missionaries visited in the Shiloh Baptist 
Church one Sunday morning in 1916 and asked if anyone might offer them a place to stay 
for the night.  One of the church Deacons, Joel Sawyers, invited them to his home, 
listened to them for several days, and soon joined the Church with many of his extended 
family.
	Our knowledge of that event comes from Joel Sawyers’ granddaughter, Rena 
Millsaps Bristol, whose faithfulness over the years helped keep the Gospel planted in that 
remote location.  (Note: spelling of the name as Millsaps--not Milsap or Millssap, comes 
from Sister Bristol.)  She was not aware, however, that one of those who attended those 
meetings at Joel Sawyers’ home, her other grandfather William C. Millsaps, was already 
a member of the Church, having been baptized in 1903.  It is seems likely, of course, that 
through him Joel Sawyers had already heard something favorable about the Church.  
Also, since the Fairview Sunday School had been organized in the Andrews area in 1910 
and continued functioning for over a decade, with D. L. Hardin as its superintendent.  It 
is possible that William Millsaps was associated with, or at least had heard of that group.  
Since so few records were kept, and members living at that time are mostly gone, we 
know only sketchy details.  We know, however, that while that home Sunday School in 
Graham County did not stay organized continuously from that time on, members of the 
Sawyers, Millsaps and Hardin families stayed in the area, and descendants of those 
families have been members of the Church from then until the present time.  Many 
members of those early families are still members of the Church in that area, as well as 
others from those families in the larger cities such as Chattanooga and Atlanta.  Even 
more important for our history, several members who were in that home Sunday School 
organized by Joel Sawyers kept meeting together in a group that eventually became the 
Hayesville-Andrews Branch in the 1950s, then the Hayesville Branch of the North-Carolina West District in the 1960s, then a unit of the Greenville S.C. Stake in the 1970s, 
and is now the Murphy Branch of the Asheville Stake.

	It is not surprising that the earliest branch of the Church in the mountains should 
come into being in that far Western county, since at that time the Mission headquarters 
was in Chattanooga, only a short distance away.  Missionary activity was as vigorous, 
therefore, in those remote counties of Georgia, North Carolina and Tennessee as 
anywhere in the more heavily populated areas of the South.  The fact that a Church 
organization did not continue without interruption is possibly due to the mission 
headquarters moving further away in the early twentieth century.  In fact, all contact by 
local members with Church Authorities and missionaries was apparently lost for over 
fifteen years during and after World War II.  This loss of contact was partly due to the 
Southern States Mission being divided in 1929, with North Carolina becoming part of 
the new East Central States mission, with headquarters in Louisville, Kentucky.  While 
the new mission was smaller in overall size, the headquarters was much further away 
than before.  The new mission included the states of Tennessee, Kentucky, North 
Carolina, Virginia and West Virginia.  At that time, membership of the Church in the 
State of North Carolina was listed at 2,000 total.  
	Missionaries traveled widely throughout all of the Southern States--usually still 
walking from place to place though using a bus for longer trips.  They visited all regions 
of North Carolina--though at times, only visiting each location every year to two years.  
During the same period that the Sawyers family were being visited in Graham County,  
two missionaries visited the Turkey Cove Baptist Church, twelve miles north of Marion 
in McDowell County, and were welcomed into the home of a prominent member of that 
congregation, Perry Hollifield.  Perry did not join the Church immediately, as Joel 
Sawyers did in Santeetlah.  However, those missionaries’ visit started him on a study of 
the Book of Mormon and the Bible that led to his baptism three years later.  Within a few 
more years there were members of the Hollifield, Boyd and Crisson families holding a 
home Sunday School regularly.  Again, though we do not have details, it’s likely that 
Perry Hollifield, when he first befriended the missionaries, had already known Samuel 
Fleming Crisson, who had been baptized in 1896 and was living nearby.  We know that 
the Crisson family joined with the Hollifields in the first meetings of the Hollifield 
Sunday School, and it’s logical that Perry, therefore, already knew favorably about the 
Church from Samuel, when the missionaries came into his life.   That group in Hollifield 
began a home Sunday School that continued actively meeting all through the 1920s, ’30s 
and ’40s.
	In August of 1935, a conference of the North Carolina West District was held in 
Charlotte, and a Home Sunday School began meeting there on a continuing basis.  In 
November, a District conference was also held in Durham.  In 1936, mission records 
indicate missionaries assigned to labor in Canton, N.C. and two traveling Elders assigned 
to visit the less-settled parts of the District.  In October, 1936, District Conference was 
held in Winston-Salem and in February, 1938, in Roxboro.  In 1938 it was reported that 
twelve missionaries were laboring in the District, all of them in or east of Charlotte.
	With the beginning of World War II, missionary work began to rapidly reduce, 
and few missionaries were called to replace those going home.  Conferences, however, 
continued to be held and the mission districts made slow but continuing progress.  In the 
North Carolina West District during the War years, conferences were held in Burlington, 
Greensboro, Gilreath, Winston-Salem and Mt. Airy.  The small Sunday Schools throughout the District continued to get along as best they could with hardly any visits 
from missionaries or Mission authorities.

The First Meetinghouse in WNC

	In Western North Carolina, one notable step forward was made, however.  The 
small group in Hollifield planned and built the first permanent meetinghouse of the 
Church of Jesus Christ of Latter-Day Saints within the boundaries of the present 
Asheville Stake.   Completion of the Hollifield meetinghouse was such an important 
event that, despite its small size, it was felt worth of dedication by an Apostle of the 
Church.  Elder Matthew Cowley of the Quorum of the Twelve traveled there and 
dedicated the meetinghouse at a conference on November 6, 1945.  On that day, the 
group that had been meeting as a home Sunday School was organized into the Hollifield 
Branch, with Perry Hollifield as Branch President, and he and others ordained to the 
Priesthood..  That branch has functioned continuously since 1945, eventually becoming 
the Marion Branch and now the Marion Ward of the Asheville Stake, a thriving 
congregation with a beautiful meetinghouse on Airport Road in Marion.

Missionary Work in the 1950s

	With the return of missionaries to the field -- soon in numbers much greater than 
ever before -- changes began to come about in the way proselyting was done.  The 
changes did not come about “overnight,” but three major changes gradually brought 
about a revolution in missionary labor:
	  First was the gradual development of a uniform method of teaching the Gospel, 
with much of the pioneering work for those methods being accomplished here in our 
area.
On 26 October, 1947, the East Central States Mission was divided.  North Carolina 
became part of the new Central Atlantic States Mission based in Roanoke, Virginia, with 
J. Robert Price presiding, assisted by his wife, Mabel Alexander Price.  When the new 
mission went into operation, there were three branches of the Church listed in the 
western area of North Carolina; Cherokee, Hayesville and Marion-Hollifield.  However, 
the mission division  was part of a Church-wide renewal of missionary effort after the 
war, and missionary activity soon began to increase..  David O. McKay, who became 
President of the Church in 1950, was a lifelong educator, and he encouraged the 
development of better teaching methods for the missionaries to use.  President Price 
published a plan which standardized both the content and style of teaching by the 
missionaries under his supervision around 1950.  Its effectiveness resulted in other 
missions adopting a similar plan.
	 In 1951, at Church headquarters in Salt Lake City, a brilliant young man by the 
name of Gordon B. Hinckley was appointed executive secretary of the General 
Missionary Committee of the Church.  Under his direction, the emphasis on improved 
materials for Gospel teaching was rapidly increased.  In the next several years, a uniform 
plan based in large part on the Central Atlantic States Missionary Discussion Plan, was 
put into use throughout the world.  


	The second development resulting from an increased number of missionaries was 
the establishment of missionaries “in residence” in cities and towns, rather than just 
stopping by as they traveled through the area.  In the smaller towns, missionaries might 
stay for only six months to a year while they “tracted out” a city, but in the larger cities, 
missionary work was established and sustained continually, year in and year out.  
Typically, then, “country elders” were give the special assignment of traveling to visit 
and hold cottage meetings among the isolated members who lived too far from organized 
branches to attend regularly.
	The third factor in changing missionary methods was the automobile.  Very few 
missionaries in the pre-war years had a car.  Often, the only mission car was the one used 
by the mission president.  Beginning in the post-war years, however, it soon became 
common for district leaders (most districts covered half a state, or a similar territory) and 
also “country elders” to have a car.  It would be much later that Church-owned cars were 
introduced.  Those missionaries who had a car authorized for their particular assignment 
had to find a way to purchase their own.  A very few, with wealthy parents or relatives, 
purchased new cars and took them home to use after their missions.  Jim Cooper’s yellow 
Plymouth, described later in this book, was an unusual example.  More commonly, a 
missionary car was fifteen or more years old, “held together with baling wire and prayer.”  
Robert Collier’s was an example.  When he found a car was needed, his parents had no 
funds for helping him purchase one.  His father told him that they had a very old 
Plymouth that had just been “retired,” and he would crank it up and try to drive it across 
the country to his son.  If he arrived safely, the car would probably be useful.  If it gave 
out on the way, he would junk it and ride the bus home.  The trip was successful, and the 
car functioned just long enough for Elder Collier to complete his labors as a country 
elder, though during its last weeks, the car’s speed was limited to 25mph!
	Having a car meant that the country elders could make more regular rounds of the 
remote areas, holding cottage meetings with members or friendly  non-members as often 
as once a quarter, rather than the once a year or once every two years that had been the 
rule in the early 1900s.  In some cases, as happened in Hollifield, those cottage meetings  
resulted in permanent Sunday Schools and then branches of the Church, as local leaders 
developed, gained experience and were willing to take responsibility.  Other examples 
of such remote congregations are the Caswell County Ward north of Burlington, the 
Albertson Ward south of Goldsboro, and the Ridgeway and Society Hill Wards of South 
Carolina.  In each instance, strong extended families formed a nucleus and helped 
provide continuing leadership as Sunday schools became branches, and branches 
eventually became strong wards.  In other instances, no local leadership developed.  The 
missionaries were welcomed over the years, and could count on a receptive audience, a 
delicious meal and a warm bed for the night whenever they visited, but nothing would 
happen locally until they came again, with perhaps the exception of some individual 
scripture study. 
	Traditions and local cultures remained strong, and missionaries were often 
reminded of the need to “go slow” in trying to introduce social practices from the 
Western States.  Henry  A. Smith, Mission President between 1956 and 1958, counseled 
sensitivity to local customs for weddings, funerals, and worship services wherever 
consistent with Church doctrine.  He made sure that both local Church leaders and missionaries from outside recognized the importance of giving recent converts a chance 
to "identify themselves with the Church, to enjoy its blessings and assume responsibility 
as they are able."41     41Record of Members, 1948; Central Atlantic States Mission, "Leadership Bulletin 
No. 2," 23 Nov. 1956; "Proselyting Plan," 1950, in possession of the Church Historical 
Department; Robert Mullen, The Latter-day Saints: The Mormons Yesterday & Today, 
(Garden City: Doubleday & Co., Inc., 1966), 224-6.
	North Carolina had been divided into two mission districts in 1935, but the border 
between the east and west districts passed between Raleigh and Durham.  When the 
Hollifield Branch was organized, it was the only formally organized branch in North 
Carolina, in all the area west of Winston-Salem.  Most other members met in home 
Sunday Schools, usually without Priesthood leadership.  The nearest other formally-organized Church unit was a small Sunday School operating in Gilreath, which has 
eventually become the North Wilkesboro Ward.   With all branches but the Hollifield 
Branch being further east in the Piedmont region of the state, the mountain counties were 
considered a remote area, and growth of the Church was slower there.
	In 1948, with creation of the new mission, the North Carolina Central District 
was created by a division of the North Carolina West District, with a dividing line along 
the eastern borders of Alleghany, Wilkes, Iredell, Catawba and Rutherford Counties.  
During the next fifteen years, growth of the Church in the State east of that dividing line 
resulted in the organization of Stakes and Wards in all of the Eastern area of the State, 
while the North Carolina West District remained under jurisdiction of the Central 
Atlantic States Mission.  
	Except for the group in Hollifield, there had been little activity in organizing 
branches of the Church or in holding formal Church meetings during the early and mid-1940s.  The mountain region still had a largely agriculture-based economy and relatively 
small population, compared with the rest of the State.  That meant that not only did many 
men leave during the War to serve in the military, but many more men and women as 
well left for the larger cities to work in war-time industries.  Sarah Israel, who later 
would play such a prominent role in helping establish the Church in Asheville, went to 
Washington D.C. to work as a secretary.  Although she had been raised as a member of 
the Church, it was not until she was in Washington, at age 21, that she was able to be 
baptized.
	With the close of the War, Sarah, along with many others with roots in the 
mountains, returned.  Many had heard of the Church first in the places they were 
working,  had joined the Church there, and now came to build up the Church in WNC.  
That was the experience of Oliver Davis, who joined the Church in Seattle, where he was 
working for the Navy as a roofing maintenance supervisor.  On a long-delayed trip to 
Asheville to visit his relatives, he met Sarah at a meeting of the newly-organized 
Asheville Branch of the Church, and his attraction to her eventually led to his return to 
live permanently in Asheville.42     42Oliver Davis, interview by Joyce Stair; Record of Members, 1941-1950. 


Growth Increases as World War II ends

	 A number of those who moved to the area held the priesthood.  Also, a number 
of the local men in Appalachia had been ordained to the priesthood.  In addition to 
decreasing their dependence on the missionaries to perform ordinances for their families, 
this enabled them to begin preparing to assume full responsibility for administering the 
Church in western North Carolina.  Although only the Hollifield Branch was formally 
organized, several extended family groups began meeting as home Sunday Schools, and 
because of having Priesthood bearers, could partake of the sacrament in their Sunday 
School meetings even when the elders were not visiting the area.  Walter Brewington and 
Fred Martin from the Asheville area were ordained elders in 1948.  Holders of the 
Melchizedek Priesthood, they had the authority to officiate in spiritual ordinances as well 
as physical ones.  Lamont Honeycutt held the Priesthood in the Hendersonville area.  In 
Cherokee, Phil Arkansas and Jim Cooper had both been baptized in June, 1949.  A 
month later they were ordained to the Aaronic Priesthood, along with Fred Arkansas, 
Woodrow Sneed, and Howard Tahquette.43     43Cooper, interview by Joyce Stair; Record of Members, 1942, 1943, 1945, 1946, 
1948, 1950.

Mid-Century--Foundations for a Stake Are Established

	In the early 1950s, three small branches of the Church had become firmly 
established in Western North Carolina: the Cherokee Branch (which at that time included 
the Hayesville and Andrews members) and the Asheville-Hendersonville Branch, in 
addition to the Hollifield Branch near Marion.  These three branches grew slowly 
throughout the 1950s, increasing their numbers largely through the conversion of 
relatives of members.  New converts outnumbered members who moved in from 
elsewhere.  Although these branches had local priesthood holders who assumed some of 
the leadership functions, they still used full-time missionaries to fill important offices.  
This was particularly true of the Cherokee Branch, although its members were much 
quicker in advancing in the Priesthood than the Lumbee Indians in the Pembroke Branch 
downstate.44     44Oliver Davis, interview by Joyce Stair;  Record of Members, 1950-1959.
	In the late 1950s and early 1960s, North Carolina attracted an increasing amount 
of industry, with manufacturing plants relocating or simply expanding by opening 
facilities in the State.  A combination of progressive state government, low taxes and 
moderate wages, sensitivity to the needs of employers, and relative lack of racial 
controversy drew new businesses to North Carolina.  Particularly after 1960, North 
Carolina began to regain the population it had lost during the Depression and the war.  
Furthermore, the people who were moving in were generally better educated and more 
highly skilled than those who were moving out.  Often, people who had left as children 
returned as adults and were better educated than they would have been had they never left.

The Broader Meaning of “Zion”

	Ever since publication of the Manifesto in 1890, it was clear within the Church 
organization that its leaders were no longer focusing on building "the Kingdom" in a 
secular sense in the Salt Lake Valley.  Since that time, the role of the Church in building 
a “spiritual kingdom” throughout the world has become a steadily increasing labor.  
Church leaders began counseling converts more strongly to stay where they were and to 
“build Zion” in their local area, all during the early decades of the twentieth century.  
Many other factors combined to slow the impulse to gather to the West.  As the western 
frontier closed in the 1890s, it became clear that most readily available farming land had 
already been taken by settlers.  Settlement of the issue of polygamy to the satisfaction of 
most Americans brought an end to the anti-Mormon campaign in the nation's press, and 
the persecution that it inspired.  Conditions in Europe improved sufficiently so that 
Mormon converts there no longer were as anxious to emigrate to the United States.
	 The Church began to emphasize the broader meaning of Zion as any place where 
the “pure in heart” dwell.  In the early days of the Church, extreme prejudice and physical 
violence often made life so difficult for converts that they would rather make the sacrifice 
of leaving families and familiar surroundings to “be with the Saints” and be able to live 
the Gospel way of life.  Now, it was increasingly possible to live peaceably with non-member neighbors, and through close association with the “family” of Church members 
in one’s ward and stake, build a “Zion” in one’s own community.  Beginning in 1891, 
missionaries were advised to explain the principle of “gathering” when asked, but not to 
press people to act upon it.45     45Mulder, "Gathering," 99-100.  In decades following, the principle of “gathering” was 
increasingly emphasized as a separating from worldly ways, and a gathering together 
with other members to live “in the world but not of the world.
	In 1935, a newly-returned missionary by the name of Gordon B. Hinckley began 
employment at Church headquarters, initially to help produce materials for missionaries 
to use in better teaching the Gospel.  Soon, though, he was involved in a wide range of 
work in making use of the power of radio to transmit the voices of Church leaders 
instantly to members all over the country, and then all over the world.  By the last half 
of the century, telecommunications had made it possible for members all over the world 
to be in instant contact with Church Headquarters, and to hear and see the Prophet as 
readily as those in the Salt Lake Valley.  Now, it was no longer necessary to live in Utah 
to feel closely in touch with the Prophet and to feel his spirit.  “Zion” could increasingly 
become each member’s local ward and stake, wherever in the world they lived.  This 
meant that, beginning as early as the close of World War II, young people anxious to be 
active in the Church, no longer felt it necessary to live in Utah.	
	Jim Cooper, who had joined the Church in Cherokee as a teenager just after the 
War, served a mission for the Church in Oregon, returned to graduate from Brigham 
Young University, the Church-sponsored university in Provo, Utah.  Upon graduation, he returned to his mission area in Oregon to teach school for a time, and then moved to 
Hickory NC in 1958 to be comptroller of Clement Brothers Construction Company.  He 
soon became President of the Hickory Branch of the Church, and then served for an 
extended period as President of the North Carolina West District.  He returned to 
Cherokee in 1972 when his father agreed to build a hotel on their family land rather than 
dividing it up to pass on to his descendants.  He used his management and construction 
skills to oversee both the first Native American-owned Holiday Inn and Best Western 
hotels.  Later, as Branch President, he was a major motivating force in obtaining approval 
for construction of a new church building for the Cherokee Ward.46     46Cooper, Oliver Davis, interviews by Joyce Stair.
	After 1960, industrial growth in WNC continued.   North Carolina, Texas, and 
Tennessee led the South in total absolute gains in the number of jobs.  In the South as a 
whole, the population shifted from being sixty-five percent rural to less than fifty percent.  
Twenty-one percent of all workers were employed in manufacturing.  Per capita income 
rose to seventy-six percent of the national average.  For the first time, the South was 
developing a broadly based consumer market, and WNC benefitted from the overall 
growth.
The Growth of Industry brings more Members

	By the late 1960s, more life-long members of the Church began to move into 
western North Carolina.  Some, like Robert D. Collier, came to the area to take positions 
with new or expanding industries.  Once here, Brother Collier encouraged former 
associates from outside the area who were Church members, to fill job openings as they 
occurred.  While some of these people moved on again when better opportunities arose 
elsewhere, others  came to love the mountains and stayed.47     47Robert D. Collier, interview by Joyce Stair, 24 Apr. 1989; Rae Ann Collier, 
interview by Joyce Stair, 16 Apr.1989.
	Jeanne Peart, whose husband Ed was encouraged by Brother Collier to join him 
at Taylor Instrument Company in Buncombe County in 1969, had visions of the 
mountains as a place where "moonshiners were still active and the schools were really 
bad."  She and Ed had knelt together in prayer to seek the will of the Lord before 
deciding on their move.  They both felt an overwhelming confirmation that, despite their 
misgivings, they should move to North Carolina.  Jeanne felt that she was "ordered by 
the Lord directly."48     48Jeanne Peart, interview by Joyce Stair, 11 May 1990.  Perhaps this strong feeling that they were serving God in staying 
helped them expend the great effort that they have put into building the "Kingdom" in 
Western North Carolina.  Ed has served as a counselor in the Greenville Stake Presidency 
and as bishop of the Asheville Ward.  They have raised nine children of their own and 
provided a foster home for several others who have needed a place where they had more 
support in living the Gospel than they had had living with their own families.  All the 
foster children became or remained fully active in the Church, and two served on missions.  All these children say that the Pearts have treated them like their own, but 
Jeanne will admit that it is tougher when they have not had the principles of the Gospel 
in their lives from the beginning.49     49Jeanne Peart, Gene Smith, Steve Goode, interviews by Joyce Stair, June 1990.
	As the mountain economy continued to improve, many local people who had left 
the mountains for better opportunities elsewhere, and either joined the Church or married 
Mormons, returned.  In some cases they had to accept a lower income to do so, but they 
felt that it was worth it to live nearer to extended family members and to enjoy the more 
pleasant climate and lifestyle of the mountains.  Small businessmen and women, and 
self-employed health professionals who were members found it possible to move to the 
mountains and make a living.  Some moved to the area to be close to extended family 
members who had settled earlier.  Without exception, all of the members of the Church 
who have moved in from elsewhere report that they felt a strong sense that it was the 
Lord's will that they come to help build "the kingdom" in western North Carolina. Many  
had made it a matter of prayer and felt that they had received clear spiritual manifestations indicating what they should do.  People with this kind of motivation are not likely 
to be discouraged by economic sacrifices or occasional incidents of religious intolerance.  
If anything, such events only serve to validate their perception that they are "anxiously 
engaged" in the Lord's work.50     50Ruth Dotson,  John McClure, Rae Ann Collier, Oliver Davis, interviews by Joyce 
Stair, April 1989.
	Local people who converted to the Church found that they experienced 
intolerance in proportion to the degree to which they were involved in another local 
Church.  Marie McClure, a former member of Fairview Baptist Church, says that they 
treated her like she "had died and gone to hell."  Others, like her husband John, who had 
never belonged to a church, felt no intolerance at all.51     51Marie McClure, John McClure, interviews.
	Mormons who moved in from outside found that their children were taunted more 
for being Yankees than for being Mormons.  As more people have moved into the 
mountains, all outsiders have become better accepted.  This is particularly true in the 
urban areas, where most of the newcomers have settled, and where more of the natives 
have benefitted from an improved economy.  However, western North Carolina is still 
not immune to national anti-Mormon campaigns.  The anti-Mormon film The Godmakers 
made the rounds in Appalachia, as it did across the country.52     52Rae Ann Collier, interview.
	Some members of the Church who have become involved in community affairs 
have found that they could effectively counter the kind of intolerance that is based on 
ignorance of the Church, through example.  When Jere Hyder ran for Henderson County 
Commissioner in 1980, a long-time member of the Republican Party Committee refused 
to work on his behalf because she did not think that Mormons were Christians.  He was able to assure her that he recognized Jesus Christ as his Savior, and she agreed to support 
him.  He did serve as a commissioner, and later served as chairman of the county 
Republican party.53     53Jere Hyder, interview by Joyce Stair, April 20, 1989.
	By the end of the 1960s, the Church and its full program of activities was 
progressing in the established branches in WNC.  There were still many active members 
in the more rural areas who had grown up in the less structured, less activity-oriented 
tradition of the pre-World War II era.  It is was still difficult for these people to travel to 
the developed branches and wards to participate in all the regular activities of the Church.  
New branches were formed in the less urban counties to serve their needs better.   On 30 
June 1970, the Central Atlantic States Mission was divided and a North Carolina-Virginia mission was formed, which brought mission leadership even closer to home.  
Three years later the mission was divided again and the state of North Carolina alone 
became a mission, with headquarters in Raleigh.
	Outsiders and recently returned natives played an important role in establishing 
the full program of the Church in WNC.  For instance, Dr. Joe Kent Kerby became  
president of the Franklin Branch when he moved in to become Dean of the Business 
School at Western Carolina University in Cullowhee in 1976.  Although he stayed at the 
university only three years, he had enough time to train many local leaders in the Franklin 
Branch and to recruit fellow Mormon Keith Stephens to head the Department of 
Management at Western Carolina University.  Brother Stephens had previously refused 
an offer of the same job.  President Kerby's dedication to building the Church in the area 
made the difference in persuading Brother Stephens that he would not be denying his 
family the benefits of Church activity by accepting the job.
	As the Church continued to develop in the area, other members were also more 
willing to consider relocating there for job opportunities.  They did not mind working 
harder to maintain a full program of Church activities as long as at least some activities 
would come about.  Most active members had to carry many more callings than they had 
been accustomed to. One member recalls having nine callings at one time.  These 
sacrifices for the sake of building the Church program, though, gave the people a sense 
of serving the Lord through serving each other, as well as a strong feeling of identification with the Church in the mountains.54     54Rae Ann Collier, Jim Cooper, interviews, Keith Stephens, interview by Joyce Stair, 
19 Apr. 1989.

Permanent Meetinghouses

	When branches first began to be organized in the mountains, they met in the 
homes of members, just as they had throughout the period before World War II.  Private 
homes were not adequate for all the programs of the Church, however, so each branch 
worked in its own way to find more appropriate facilities.  The Asheville and 
Hendersonville Branches had combined to form the Royal Pines Branch in 1953 so that they could pool both their financial and their human resources.  By 1954 they had bought 
a two acre building site situated halfway between Asheville and Hendersonville on 
Sweeten Creek Road.  At that time local units of the Church that were in the United 
States but outside of the developed areas of the Church had to pay 30 percent of the cost 
of new buildings.  The members of the Royal Pines Branch held many fund-raising 
activities to enable them to complete a "two-phase" building by 1956.  One member of 
that branch said she thought she had baked a pie for every brick that was in that building!
	At that time, as well as currently, the Church used building plans that allowed 
chapels to be built in increments or phases as the local congregations grew.  A first phase 
building had only a few classrooms and offices and a large general purpose room used 
for worship services and recreational activities.  A "two-phase" building had a regular 
chapel and more classrooms and recreational facilities.55     55Oliver Davis, interview.  That building completed in 
1956 has been enlarged by three building additions as it has served as the meetinghouse 
for the Royal Pines Ward, then the Asheville Ward and, since its organization in 1979, 
as headquarters of the Asheville Stake.
	Other branches found it more feasible to purchase or rent already existing 
buildings and upgrade them to meet their needs.  The Marion-Hollifield Branch moved 
to rented buildings in Marion for several years before being able to have their own new 
meetinghouse on Airport Road in Marion.  Oliver Davis, while serving in a special 
assignment as Waynesville Branch President, arranged to buy an old church building in 
Clyde, North Carolina.  He and the other Branch members remodeled and redecorated 
it.  Extensive cleanup and repair was necessary to make it fit for use.  Neighbors peered 
through the basement windows to see what was going on as Church members dragged 
out many years' accumulation of junk.  Members finished the basement to provide a 
kitchen, recreation hall, and classrooms.  Problems sometimes resulted when amateurs 
attempted major projects.  Bobby Davis watched as two members of the Branch 
Presidency became nearly buried under wet concrete which was being poured for the 
baptismal font.  That building was replaced in 1990 and branch members now worship 
in a new, well built chapel which has been designed to meet the needs of a Mormon 
congregation.56     56Bobby Davis, Clifton Horne, interview by Joyce Stair, 9 June 1990; Oliver Davis, 
interview.
	The Franklin Branch went through a very similar process in renovating a 
commercial building for their use.  During a time when members from the Sylva-Cullowhee area were combined with Franklin area members to provide adequate 
leadership for the Branch, a decision was made to purchase and renovate a discontinued 
store on Highway 441 in between the cities.  Never quite adequate, this building was 
replaced by a new two-phase meetinghouse in the Iotla community
	The members from Sylva and Cullowhee who had been members of the Franklin 
Branch were transferred to membership in the Cherokee Branch so that a ward could be 
organized in that area.  Shortly thereafter, use of the old Cherokee meetinghouse ended.  It had been built primarily as a cultural/recreational facility for the youth of the Cherokee 
tribe, and was built on land still belonging to the Government Indian reservation through 
members of the Cherokee tribe.57     57Bobby Davis, Jim Cooper, interviews; Local Unit Records, vol 9070, series 3.  A new meetinghouse was built on U.S. Highway #441 
just south of the Reservation boundary, which insured that the Church gained clear title 
to the land.
	This pattern of small branches being combined to make larger, more viable 
branches or wards occurred time and again.  Often, a smaller branch which lost too many 
of its leaders through families moving out had to become a dependant branch of a larger 
unit to survive.  Once it regained sufficient active membership to justify it, it would be 
reinstated as an independent branch, able to hold all of the regular Church meetings on 
its own.  For instance, the Waynesville Branch was at times either part of Royal Pines or 
a dependent branch of Royal Pines when it was weak.  Hayesville-Andrews was part of 
the Cherokee Branch for a time, and during another period under the supervision of the 
Waynesville Branch.  The small Mars Hill Branch was organized to serve members in 
Madison County.  However, when it was organized, it included Yancey County members 
formerly in the Marion Branch.  Later, the Mars Hill Branch was combined with the 
northern area of the Asheville Ward to create the Weaverville Branch, which is now the 
Weaverville Ward.  In recent years, the Asheville Central Branch has been created to 
serve the inner city area, including membership from both the Asheville and Weaverville 
Wards. The Forest City home Sunday School became a branch, was made part of the 
Charlotte Stake for a time, then returned when the Asheville Stake was organized, and 
is now the Forest City Ward..
	As local branches throughout Western North Carolina struggled to become fully 
functioning and to provide meetinghouse facilities for themselves, the larger regional 
organization continued to develop as well.  Ever since creation of the North Carolina 
West mission district in 1948, it had been supervised by a mission headquarters in 
Roanoke, Virginia and a District President who was often as far away as Statesville, over 
200 miles from the District’s Western border.  Supervision of, and assistance to local 
branches during the next twenty-four years was difficult, and involved long, time-consuming trips for personal contact.
	In 1972 an important forward step was realized.  In that year, the first Stake of the 
Church was organized in the Western half of North Carolina, in Charlotte.  The Charlotte 
area had been, for a number of years, part of the South Carolina West Stake, with 
headquarters in Gaffney SC.  Then, on November 19, 1972, members from the remaining 
units of the South Carolina West Stake, and members of the western branches of the 
North Carolina West District of the Mission were invited to a meeting in Gaffney, S.C.  
At that meeting, Elder Marvin J. Ashton of the Quorum of Twelve organized a new 
Greenville South Carolina Stake with Jay M. Witbeck as President.  The Royal Pines 
Branch became a Ward, and Robert D. Collier, Branch President, was set apart as its first 
Bishop.  All units of the Church in North Carolina from Buncombe County west were 
included in the new stake, while the branches further East remained as a Mission District.  
Those branches (Hickory, Marion, Blue Ridge and Statesville) later joined with members from the Winston-Salem area to form a new Statesville Stake.  With that organization, 
the transition from Mission supervision to local leadership was completed.

The Asheville Stake Comes Into Being

	From 1972 through 1979, members in the mountains of Western North Carolina 
enjoyed their close association with members from Gaffney, Spartanburg, Greenville and 
other communities in Western South Carolina as members of the Greenville Stake.  
Priesthood bearers from North Carolina were called to leadership positions in the Stake, 
including Edward L. Peart as a counselor in the Stake Presidency, and Oliver Davis, L. 
Andrew Goad and Robert Collier as High Councillors.  However, members continued 
to look forward to the organization of a stake in the mountains.
	Finally, in 1979, a dream of many generations came true as members from all of 
the area in North Carolina west of Statesville were invited to the Asheville Civic Center 
on November 12 to meet under the direction of Elder L. Tom Perry of the Quorum of the 
Twelve Apostles.   At that meeting, the Asheville North Carolina Stake was organized.  
It is was an inspiring and emotion-filled meeting.  
	L. Andrew Goad was called to be President of the new Stake.  He chose Joe Kent 
Kerby from the Franklin Branch as his first counselor, and Jerry Hoke from Hickory as 
second counselor.   Oliver F. Davis was set apart as Stake Patriarch, with Charles B. 
Wiggins as Executive Secretary and Samuel Baldwin as Stake Clerk.  High Council 
members were James B Arnold, Albert A. Arndt, Robert D. Collier, H. Lowell Ashman, 
Edward L. Peart, Eldon K. Caldwell, David J. Lowe, Charles Ray Hendrix, Thomas S. 
Helms, Jr., Gerald D. Tomberlin, Walter V. Ferguson and Ronald E. Chapman.  RaeAnn 
B. Collier was called as Stake Relief Society President, Janene Cooper as Stake Primary 
President, and Ina Lee Goforth as Stake YWMIA President.
	Dr. Goad had come to Asheville after graduating from dental school, to set up a 
dental practice.  He was first called to be a seminary teacher, then as a counselor in the 
bishopric, and Greenville Stake High Council member.
	The Royal Pines Ward meetinghouse functioned as a Stake Center, and plans 
were made to expand its facilities to house Stake offices.  The new stake was formed 
from the Asheville, Royal Pines and Hendersonville Wards and the Cherokee, Franklin 
and Waynesville Branches of the GreenvilleStake; the Hickory First and Second Wards 
and Lenoir, Morganton and Marion Branches of the Statesville Stake, and the Forest City 
Branch from the Charlotte Stake..
	With organization of the Asheville Stake, growth of the Church in Western North 
Carolina accelerated at an ever-increasing pace.  On June 5, 1980, the Stake Presidency 
was reorganized, with Jerry Hoke and E. Clifton Horne, Jr. sustained as counselors; and 
on October 9, 1980, further changed with E. Clifton Horne and Connell Jordan as 
counselors to President Goad.  In just three years, the Stake had grown enough that a 
further division was effected, with the formation of a new Hickory Stake, organized by 
Elder Boyd K. Packer at the Hickory meetinghouse.  The Lenoir and Morganton 
Branches and the two Hickory Wards became part of the new stake, presided over by 
Gordon Thornton. 
	As growth continued, various combinings and divisions of wards and branches came about to successively strengthen and aid in growth of the stake.  Prior to organizing 
the Asheville Stake, the Royal Pines Ward was divided and an Asheville Ward formed.  
Its first bishop was Harry  “Butch” Hart, and he was followed by C. Ray Hendrix.  Later, 
the two wards were again combined, and at the  time of reorganization, the Royal Pines 
Ward ceased to exist--its members becoming part of the Asheville and Hendersonville 
Wards.
	In the 1980s, growth and development of the Church had led to policy changes 
which permitted local units that qualified by having the required numbers of regular 
attendance, to be provided with a new meetinghouse without special local fund-raising.  
Under that policy, growth of the Church in the Asheville Stake resulted in approval and 
construction of meetinghouses in each of the Wards and Branches by 1990.  At the 
present time, each of the eleven Wards and Branches of the Stake are housed in a modern 
meetinghouse with meeting and classroom facilities.

A Temple in the East

	Another major reason for acceleration of growth of the Church in the Eastern 
States has been the building of temples.  When in 1953, Oliver Davis and Sarah Israel 
determined they would be married in a temple, Oliver sold all of his possessions to 
finance their 4,000 mile round trip to the Salt Lake Temple, the nearest one they could 
attend.  Such a sacrifice was necessary for anyone desiring to marry in a temple.  The 
development of better highways, and the eventual completion of the cross-country 
Interstate Highway system, made the journey somewhat easier in more recent years, but 
it continued to be a long and arduous trip--to be taken only a few times in one’s life.  For 
active members of the Church who have a desire to participate in temple ordinances 
regularly, that meant great difficulties.
	In late 1968, ground was broken in the Nation’s capital for the Washington D.C. 
Temple, the first to be built East of the Mississippi River in over one hundred years. No 
longer did members in North Carolina and other areas of the East and South need to 
travel to Utah in order to be married for time and eternity and to participate in other 
sacred temple ordinances.   Completion of the Washington D.C. Temple in 1974 marked 
not only a major change in accessibility to temple ordinances for members in the East, 
but a major presence for the Church on the National scene.  The building of a temple in 
the nation’s capital within a century of the Woodruff Manifesto and the legal persecution 
that had preceded it, carried great symbolic meaning for all Mormons. 
	Continuing rapid growth of the Church in the East and South during the 1970s 
and 1980s resulted in the construction of a temple much closer and more accessible to 
WNC members, in Atlanta, Georgia.  Its completion and dedication in 1983, less than ten 
years after completion of the Washington Temple, meant that temple attendance has 
become a regular opportunity for members of the Asheville Stake.
	After serving faithfully for nine years, President Goad was released in November 
of 1988.  During his administration the Stake had grown substantially and leadership 
matured.  All units became housed in new or remodeled permanent meetinghouses, and 
much other progress made.  Ronald Lofts was sustained as the new President of the 
Asheville Stake.  President Lofts had come to the Asheville area from eastern North Carolina to join the staff of the  North Carolina State Black Mountain Center for mental 
health.  He initially served in Young Mens’ leadership and as Stake Activities Committee 
Chairman, and was serving as a member of the Stake High Council when called.
	By the late 1990s, members of the Asheville Stake represented a wide variety of 
ethnic, racial and economic backgrounds.  There are members who trace their ancestry 
through many generations of mountain people from the local area.  Many are natives of 
areas of Mormon population in the West, although a number of such members had 
ancestors who lived in the South until they became converted to the Church and moved 
West in the mid-1800s.  Current membership of the Stake includes a number of families 
of Black, Hispanic and Oriental heritage, as well as a number of Native Americans in 
both Cherokee and other areas of the Stake.

Preparing for the Twenty-First Century

	At the close of 1996, the Asheville Stake membership was approaching 3,000, 
in eleven units:  the Asheville, Cherokee, Forest City, Hendersonville, Marion, 
Waynesville and Weaverville Wards and the Asheville Central, Brevard, Franklin and 
Murphy Branches.
	Activity of members has continually improved; nearly 800 members have 
received their temple endowments, and the percentage who contribute a full tithing has 
grown from 22% in the early years to 34% in 1997.  Fast offering contributions increased 
80% during the first half of the 1990s.  Most impressive is that Sacrament Meeting 
attendance has risen steadily to just under 50% of total membership in 1997.  
	During 1996 the Stake had 30 individuals serving full time missions in various 
parts of the world from Russia to Salt Lake City.  This included two senior couples, four 
Sisters and twenty-two Elders.  In addition, there were six members serving in the 
Atlanta Temple either as full or part-time ordinance workers.  During the five previous 
years, the  Stake averaged over sixty baptisms per year, with over 80% of those 
continuing in activity.  An average of 72% of eligible converts attended the temple within 
18 months of their baptism.
	The current focus of the Stake Presidency is a vision of each member “standing 
in holy places” and following the Brethren in the “Fundamental Principles” statement, 
released in 1990.  Members are encouraged to involve themselves in daily discipleship 
in personal and family prayer, personal and family scripture study, family home evening, 
contributing a full tithing, and regular temple attendance.
	The statement of Fundamental Principles is included on page 32.

FUNDAMENTAL PRINCIPLES

Foundation of Members’ Lives

The fundamental principles are the foundation for all we do in the Church.  All programs 
and activities must be based on and support these fundamental principles.

I.  Faith in and a Testimony of:

	God, the Eternal Father

	Jesus Christ, Savior and Redeemer

	Holy Ghost, the Testifier and Comforter


II.  Fundamentals of the Restored Gospel are:

	The Atonement and Resurrection of Jesus Christ

	Apostasy and Restoration of the Gospel and the Church

	Divinely ordained role of the Prophet Joseph Smith in bringing to pass the 
purpose 	of God for His children

Crucial and pivotal doctrines of the Gospel of Jesus Christ as contained in the Holy 
Scriptures and teachings of the Prophets are:

	The Plan of Salvation

	The Priesthood and its Keys

	The Ordinances and Covenants

	The Continuance of Revelation 










